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Resumen
Quizás que uno de los temas más fascinantes de los estudiosos dedicados a la historia de la 
Compañía de Jesús en Portugal es que trata de una historia apologética e ideológica de esta orden religiosa 
entendida también como el punto de fundación del progreso. Su fuerza se expresa en la enseñanza y 
su trabajo en misiones en el extranjero, a las mismas que, por otra parte, se les acusaba de tener una 
ambición universalista que acabó provocando la decadencia sociopolítica de las naciones que las acogieron. 
Utilizando como una cuestión central la creación de la Compañía de Jesús en Portugal, sumado a la amplitud 
y profundidad de las publicaciones escritas por y sobre esta orden religiosa, el articulo reflejará sobre cómo 
los estudiosos de los siglos XIX, XX y XXI analizaron los 233 años de presencia jesuita en Portugal, es 
decir, desde su creación en 1540 hasta su supresión en 1773.
<Historiografía> <Imperio> <Portugal> <Compañía de Jesús>
Abstract
Perhaps one of the major topics that scholars working on the history of the Society of Jesus in 
Portugal find fascinating is the theme dealing with an apologetic and ideological history of this religious 
order whereby at times they see it as the stronghold of progress when it comes to teaching and for their work 
in the missions overseas or, to the contrary, they accuse it of having a universalist ambition that eventually 
led to the socio-political decline of the nations that hosted them. Using as a springboard the establishment 
of the Society of Jesus in Portugal and the breadth and depth of publications written by and on this religious 
order, I will reflect on how scholars hailing from the 19th, 20th, and 21st centuries analyzed 233 years of 
Jesuit presence in Portugal, namely, from its establishment in 1540 to its suppression in 1773.
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The Society of Jesus in Portugal: a few notes
The Society of Jesus was created by Ignacio de Loyola (1491-1566) when 
he was studying at the University of Paris. On August 15, 1534, at the Church of the 
Martyrium of Saint Denis, in Montmartre, then in the outskirts of Paris, Loyola and 
six other students hailing from different European countries/geographical areas came 
together to form their own religious order. Six years later, the February 27, 1540, Bula 
Regimini Militantis Eclesiae marked the official founding of the Society of Jesus. It was 
the birth of a new religious order that had ambitious educational and missionary ideals, 
in Europe as well as elsewhere in the world.
D. João III (r. 1521-57) was the first European monarch who supported and 
formally welcomed the Jesuits in his country.1 A letter from Diogo de Gouveia, the Elder 
(c. 1471-1557), Doctor of Theology from the University of Paris, anti-Erasmite and Dean 
of the College of Saint Barbara, informed the Portuguese monarch that the goal of this 
newly-created religious order was the conversion of the “infidels,” i.e., not necessarily and 
solely the Muslims, but any person who was not Catholic. D. João III thus sent a delegation 
to Rome with an official invitation to establish the Society of Jesus in Portugal. Soon after, 
Simão Rodrigues de Azevedo (1510-79) and Nicolau Bobadilha (1511-90) were assigned 
to Portugal. Consequently, in 1541, Francisco Xavier (1506-52) left for Asia.
From the onset, the Portuguese Crown and the Portuguese elites supported the 
Jesuit Order both in Portugal and in its Empire overseas2. This gave the Jesuits leeway 
to build an extensive network focusing on teaching and missionary activities. During 
215 years, the Jesuits built 30 colleges, seminaries, and the University of Évora3. They 
1 On the kingdom of D. João III, see: Ana Isabel Buesco, D. João III. Lisboa: Círculo de Leitores, 2005. 
If the kingdom of D. João III (1521-1557) also had a humanist cultural program (Christian Humanism), 
it also was transformed by the Portuguese Inquisition (1536-1821) and the aftermath of the Council of 
Trent (1545-1563), the latter represented by Cardinal Henrique (1512-1580), king of Portugal between 
1578-1580. For further information, see Amélia Polónia. D. Henrique. Lisboa: Círculo de Leitores, 2006. 
Also, during the reign of D. João III changes were made in expansion politics. For further information, 
see: García da Cruz, 1997, pp. 123-199.
2 Esther Jiménez Pablo. La forja de una identidad: La Compañía de Jesús (1540-1640). Madrid: Polifemo, 
2014, p 65. Cristina García Oviedo, “Benefactores portugueses de la Compañía de Jesús en la corte de 
Felipe II: revisión de la cuestión en el centenário del nacimiento de Rui Gomes de Silva”, Lusitania 
Sacra, nº 32 (Lisboa, 2015), p. 4; Javier Burrieza Sánchez, “Los años fundacionales de la Compañía de 
Jesús en Valladolid”, Hispania Sacra, vol. 52, nº 105, (2000), p. 105 and p. 139-162. Departamento de 
Historia de la Iglesia del Instituto de Historia.
3 António Lopes, “A Educação em Portugal de D. João III à Expulsão dos Jesuítas em 1759”, Lusitania 
Sacra, 2ª série, nº 5, (Lisboa, 1993), pp. 27-28. On page 27, António Lopes gives a few examples: “A few 
examples during these past two hundred years: in 1560, Jesuit schools were founded in Porto and Braga 
were founded; in 1561, they founded one in Bragança; in 1563, they founded the São Manços school in 
Évora; in 1570, they founded schools in Funchal and Angra; in 1575, they founded one in Luanda (which 
responded to Lisbon); in 1577, they founded the school of Nossa Senhora da Purificação in Évora; in 
1583, they founded the school of Madre de Deus, also in Évora; in 1591, they founded a school in Ponta 
Delgada; in 1593, they founded the school of São Patrício, in Lisbon; in 1599, they founded the school 
of Santiago, in Faro; in 1605, they founded the school of São Sebastião, in Portalegre; in 1621, they 
founded a school in Santarém; in 1623, they founded a school in São Salvador of the Congo; in 1644, 
they founded a school in Elvas; in 1652, they founded a school in Faial; in 1655, they founded a school 
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were also spiritual guides and confessors of the Portuguese elite. As stated above, 
while focusing mainly on the Portuguese Empire, the Jesuits also turned their attention 
to evangelizing in Portugal (rural as well as urban areas) with the aim of defeating 
heresies and heterodox views, thus adhering to the directives established by the Council 
of Trent (1545-63). Xavier became a name of reference for the Jesuit missions in Asia: 
his innovative approach to conversion opened a new era for Christian evangelization 
outside Europe.4
Over the centuries, though, accusations of wealth, corruption, and the way in 
which some Jesuits approached their missionary activities rapidly gave rise to criticism 
in various European countries. Portugal was no exception. Indeed, by the mid-18th 
century the regalist controversies targeted the Jesuits since the latter were seen as the 
main reason for Portugal’s scientific and cultural backwardness. The negative image of 
the Jesuits reached its apex during the government of Sebastião José de Carvalho e Melo 
(1699-1782), better known as the Marquis of Pombal, Prime-minister of Portugal (1750-
77), whose actions will have a “devastating impact at different times of Portuguese 
history” (Lopes, 2000, p. 172). In 1759, D. José I (r. 1750-77), banished the Jesuit 
Order and expelled them from Portugal and the Portuguese Empire. Other European 
monarchs followed suit. In 1773, Pope Clement XIV (1769-74) signed the Dominus 
ac Redeptor Noster bull, thus suppressing the Society of Jesus. With the exception of 
Frederick of Prussia (r. 1740-86) and Catherine of Russia (r. 1762-96), no monarch was 
willing to protect the Jesuits and fight for the reinstatement of their Order. The Jesuits 
were outlawed. A century later, on July 25, 1880, after many years of hard work and 
dedication, Carlos João Rademaker (1828-85) was able to convince the powers-that-be 
to reestablish the Portuguese Mission which, by then already had more than one hundred 
members divided among three Jesuit Colleges. Alas, in 1910, with the abolishment of 
the Portuguese monarchy and the establishment of the Portuguese Republic, the Jesuits 
were, once again, exiled, only to return, though gradually, in 1926.
From the regalist controversy to the suppression of the Society of Jesus
Until the mid-18th century, the Society of Jesus was a point of reference when 
it came to the Portuguese national and foreign policy. It was then challenged by the 
Marquis of Pombal. Nevertheless, it should be noticed that since its establishment, 
the Society of Jesus was seen as a “heterodox” religious group. Indeed, St. Ignatius 
of Loyola (c. 1491-1556), was accused of being an “Alumbrado” (also known as 
in Setúbal; in 1660, they founded a school in Portimão; in 1670, they founded a school in Beja; in 1677, 
they founded the school of São Francisco Xavier, in Lisbon; in 1735, they founded a school in Vila-
Viçosa; and in 1739, they founded a school in Gouveia.”
4 Francisco Xavier inaugurated Jesuit missions in Asia (he arrived in Goa in 1542). During this time, the 
missions in Brazil and Africa were not the priority. The Portuguese Crown was more interested in the Far 
East where there were many “Indianized” Europeans, Nestorian Christian communities that “had to” be 
brought back into the Roman rite, and other local populations who, for different reasons, had converted 
to Christianity but did not follow the Roman Catholic rite. There was also the “obligation” to convert the 
local population to Christianity, e.g., Catholicism.
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Aluminado, Illuminated), i.e., a member of a Gnostic sect that was later persecuted by the 
Spanish Inquisition (1478-1834).5 More than once, the Spanish Inquisition interrogated 
him, questioning his involvement with this heterodox Christian sect. Indeed, Loyola’s 
collection of meditations and prayers called the Spiritual Exercises (published in 1548) 
was also closely scrutinized by the Spanish Inquisition since there were rumors that it 
contained heterodox views incompatible with the Christiana dogma.6
The Protestant world, particularly Calvinism (1519), viewed the members of the 
Society of Jesus as pernicious. They were seen as the main barrier in the advancement of 
Protestantism in Europe and the rest of the world, then in-the-making.7 The controversy 
with the Protestants gave rise to the publication of books that strengthened the negative 
stereotypes of the Jesuits, as the Historia Ordinis Jesuitici, published in Frankfurt 
in 1593 by Elias Hasenmüller (also spelled Hasenmiller) with a preface by German, 
Lutheran theologian PolykarpLeyser, the Elder (1552-1610). The book is a critical 
account of a former Jesuit who converted to Lutheranism. In 1614, a document, called 
the Secret Instructions of the Jesuits, better known by its Latin title Monita private 
Societatis Iesu (Private Instructions of the Society of Jesus), or simply Monita Secreta 
(Secret Instructions), began circulating in present-day Poland and, right after, throughout 
Europe and the rest of the world. This text would soon become the anti-Jesuit text of 
all times.8 The book is anonymous, and it gives as its place of publication a fictitious 
city, Notobriga; however, some scholars claim that it was authored by Italian Jesuit 
General Claudio Acquaviva, S.J. (1543-1615). More recently, though, some scholars 
attribute its authorship to a Ukrainian Jesuit who had been expelled from the order in 
1613, specifically, Father Jerome Zahorowski (1583-1634). Needless to say, the Church 
5 See António José Coelho (2005) S.J. Autobiografia de Santo Inácio de Loiola. Braga: Editorial A. 
O.; See Luis Fernández (1983) “Iñigo de Loyola y los Alumbrados”, Hispania Sacra, vol. 35, nº 72. 
Ricardo García-Villoslada (1986) San Ignacio de Loyola: nueva biografía, Madrid: Biblioteca de 
Autores Cristianos, p. 392. M. Firpo (1990) Tra alumbrados e “spirituali”. Studi su Juan de Valdés e 
il val de siansimo nella crisi religiosa del ‘500 italiano. Florence: Olshki. M. Ortega-Costa (1980) San 
Ignacio en el “Libro de alumbrados”: nuevos datos sobre su primer processo. Madrid: Milagros Ortega-
Costa. Alastair Hamilton (1992) Heresy and Mysticism in Sixteenth Century Spain: The Alumbrados. 
Cambridge: James Clarke. Nicholas Weber (1914) “Illuminati,” The Catholic Encyclopedia. vol. 16, 
New York: The Encyclopedia Press.
6 Later, Father António Vieira (1608-1697) had a very negative encounter with the Portuguese Inquisition 
(1536-1821). Additionally, Jesuits in the Asia missions, as in the case of Father Roberto De Nobili 
(1577-1656), in India, and Father Matteo Ricci (1552-1610), in China, had their bad moments with the 
Portuguese Inquisition.
7 See Léon Marcuse (1936) Ignace de Loyola, le dictateur des âmes. Paris: Pay Ot. For an excellent 
introduction, see Pierre-Antoine Fabre (1993) Ignace de Loyola. Le lieu de l’image. Le problème de 
la composition de lieudansles pratiques spirituelles et artistiques jésuites de la seconde moitié du XVIe 
siècle. Revue de l’histoire des religions, tome 210, n°4, (1993). For an excellent historiographical 
overview please see J.-M. Mayeuretalii (1992) ed. Histoire du Christianisme. 8. Le temps des confessions 
(1530-1630), Paris: Desclée.
8 Michel Leroy (1992) O mito jesuíta de Béranger à Michelet. Lisboa: Roma Editora, p. 246; Francisco 
Rodrigues (1912) Os Jesuítas e a Monita Secreta, Rome: Tipographia Pontificia No Instituto Pio IX. José 
Eduardo Franco and Christine Vogel (2002) Monita Secreta. Instruções Secretas dos Jesuítas – História 
de um Manual Conspiracionista. Lisboa: Roma Editora.
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condemned the Monita secreta and prohibited its reading and circulation. Nevertheless, 
the Monita secreta made its way throughout Europe. In the 17th century (1618) various 
reprints were made in Latin. One of these editions was eventually translated into 
French, German, Spanish, English, and Italian.9 This document became one of the 
most emblematic works of the anti-Jesuit campaign. Interestingly enough, the book 
was reprinted in 19thcentury Portugal, a time when Liberalism (mid-19th century) was 
gaining ground in the country.10 It appears then that there was an attempt at trying to 
keep alive the secret intentions of the Jesuits. Eventually, some of the myths that were 
created in the 17th century became more marked in the following epochs (Franco, and 
Vogel, 2002).
After more than two hundred years since its foundation, the attacks against 
the Society of Jesus increased within and outside Europe. In Portugal, the main blow 
occurred during the reign of D. José I, particularly by the hands of Sebastião José de 
Carvalho e Melo (1699-1782), 1st Marquis of Pombal.
The Marquis of Pombal, with the aim of creating an ideology within the 
Illuminated Despotism that he was implementing in Portugal and the Portuguese Empire 
was responsible for introducing Jansenist and Gallican ideals into Portugal. Indeed, 
Pombal believed that the Jesuits had a political plan aimed at dismembering colonial 
empires, thus consolidating their powers worldwide. Hence, the Portuguese saw it 
imperative that he had to strengthen the royal power: the Church had to be subordinate 
to the State, in this case, the Portuguese Crown (Ferreira Neto, 2000; Leite, 1943).
In order to support his ideologies, Pombal ordered the translation into 
Portuguese of several anti-Jesuit publications, as the aforementioned Monita Secreta 
and the Retrato dos Jesuítas feitoao Natural (Live Portrait of the Jesuits), published in 
1761. Even though it was anonymous, it was common knowledge that it was written by 
renowned Spanish theologian Melchior Cano (c. 1509-60), Bishop of the Canary Islands 
(1552-60). In this work, the Jesuits are portrayed as the precursors of the Antichrist and 
founders of an Anti-Christian religious order.11 Perhaps Pombal’s Machiavellian scheme 
to annihilate the Society of Jesus from Portugal and the Portuguese Empire is better 
represented in the 1759 Anti-Jesuit “cinco catecismos” (five catechisms) that contributed 
to spreading the “black myth” (“mito negro”) against the Jesuits, and eventually their 
expulsion (Franco, 2005).
9 The Monita secreta had different titles: Monitaprivata, Monitasecretissima, Monitoria secreta, Arcana 
Societatis, or Mysteria patrum Jesuitarum. The title was translated in Portugal as: Instruções Secretas 
dos Jesuítas ou da Companhia de Jesus, ou Admoestações à Companhia de Jesus.
10 On August 24th, 1820, a military insurrection in Porto marked the beginning of the Liberal Revolution, 
a time in which Portugal ended Absolutism and became a Constitutional Monarchy until 1910, year in 
which it became a Republic.
11 Retrato dos Jesuítas Feito ao natural pelos mais sabios e mais Ilustres catholicos: ou juízo feito a cerca 
dos Jesuitas pelos maiores, e mais esclarecidos homens de Igreja, e do Estado: desde o anno de 1540. 
em que foi a sua Fundação, até ao anno de 1650 antes das disputas que se levantaram a respeito do livro 
de Janseneo. Lisboa: Na officina Miguel Rodrigues, impressor do Eminent. Senhor Card. Patr. 1761.
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The first two catechisms were published before the 1759 expulsion. Even 
though they are anonymous, it is almost certain that they were authored by Pombal 
himself. Indeed, they circulated freely within Portugal as well as the rest of Europe 
(almost twenty thousand copies).
The first catechism was published in 1757, on December 3rd, feast day of 
Saint Francis Xavier: Relação abreviada da República que os Religiosos Jesuítas das 
Províncias de Portugal, e Espanha, estabeleceram nos Domínios Ultramarinos das 
duas Monarquias, e da guerra,que neles tem movido, e sustentado contra os Exercitos 
Hespanhoes, e Portugueses; formada pelos registos das Secretarias dos dous respectivos 
Principaes Comissarios, e Plenipotenciarios; e por outros documentos autênticos, 
conhecido de forma sumária, de Relação abreviada,12 whereby the dangers of the Jesuit 
Order in adhering to the Treaty of Madrid (1750) and the controversy over the Grão-
Pará and the Maranhão are highlighted.
Two years later, in 1759, Pombal released the diatribe Erros ímpios, e sediciosos 
que os Religiosos da Companhia de Jesus ensinarão aos Reos, que forão justiçados, 
e pretenderão Espalhar nos Póvos destes Reynos,13 where he denounces the immoral 
behavior of the Jesuits and their alleged support of tyrannicide.14 Needless to say, this 
text was widely used by priests and bishops in their anti-Jesuit sermons throughout 
Portuguese-owned lands.
After the 1759 expulsion, to highlight the disastrous consequences of two 
centuries of Jesuit presence in Portugal, Pombal continued with his efforts to present 
the “official [negative] image” of the Jesuits, with the hopes that it would eventually 
lead the Pope to suppress the Order.
Hence, the third and fourth catechisms need to be placed within this context. 
Having as starting point 1540, whereby emphasis is put on “the before,” characterized 
by progress, and “the after,” exemplified by Portugal’s state of ruin and backwardness, 
Pombal published Dedução Cronológica e analítica (Chronologic and Analytical 
Deduction, 1767-68).15 This work is a kind of historic synopsis of all the negative 
12 See Relação abbreviada da Republica que os religiosos jesuítas das provincias de Portugal, e Hespanha 
estabelecerão nos Domínios ultramarinos das duas monarchias, e da guerra que nelles tem movido, e 
sustentado contra os exerci los Hespanhoes. e Portugueses: formado pelos registos das Secretarias dos 
dous respectivos príncipes commissarios. e Plenipotenciários: e por outros Documentos authenticos. 
Lisboa, 1757.
13 Dom José I de Portugal, Erros impios e sediciosos, que os religiosos da Companhia de Jesus ensinarão 
aos reos, que forão justiçados, e pertenderão espalhar nos póvos destes reynos, Lisbon: Officina de 
Miguel Rodrigues, impressor do Eminentíssimo Senhor Cardeal Patriarca, 1759; João Pedro Paiva, “Os 
novos prelados diocesanos nomeados no consulado pombalino”, Actas do Congresso sobre o Marquês 
de Pombal e a sua época, (Oeiras-Pombal, 2001), pp. 251-267.
14 They were accused of conspiracy and attempted murder. Some were also imprisoned. The year before, 
Jesuit Robert-François Damiens was eventually executed for the failed attempt at assassinating Louis V.
15 José Seabra da Silva, Deducão chronológica e analítica na qual se manifestão pela sucessiva serie de 
cada hum dos reynados da Monarquia Portuguesa, que decorrerão desde o Governo do Senhor Rey D. 
João III até o presente, os horrorosos estragos, que a Companhia denominada de Jesus fez em Portugal, 
e todos os seus domínios por hum plano, e systema por ella inalteravelmente seguido desde que entrou 
neste Reyno, até que foi delle proscripta, e expulsa pela justa, sabia, e providente Ley de 3 de Setembro de 
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elements that the Society of Jesus imposed on Portugal. It was translated into Latin and 
it also featured an abstract in Chinese, since it was in the Far East that the Jesuits did the 
bulk of their missionary work. It was one of “the most influential anti-Jesuit and anti-
Scholastic publications ever printed in 18th-century Portugal” (Macedo, 1968, p. 113). 
For Castro (1987), it reflects absolutist and regalist ideals as expressed by renowned 
Portuguese historian and theologian, Father António Pereira de Figueiredo (1725-
97), famous for his Portuguese translation of Vulgata (Latin Bible). Moreover, Father 
Figueiredo was a harsh critic of Jesuit Scholastics and a follower of Jansenism. Among 
his favorite Jansenists of the time, stand out: Gabriel du Parc de Bellegarde (1717-
89), Gregorio Mayans y Siscar (1699-1781), and Giuseppe Zola (1739-1806). Indeed, 
Father Figueiredo was against the Society of Jesus and advocated for a national church. 
Yet, he never called for a separation from Rome (Canaveira, 1991-1992).
Figueiredo’s name is associated with the Dedução as well as the fourth catechism, 
published in 1771, better known as Compêndio historico (Historic Compendium).16 It 
was released by the Junta de Previdência Literária, or rather, Literary Guild, created 
by D. José I on December 23, 1770. Compêndio historico attacked Jesuit teaching 
methodology and pedagogy, the latter known as Ratio Studiorum. In this work, the 
Jesuits are blamed for Portugal’s scientific and cultural backwardness as compared to 
the rest of Europe. It criticized Jesuit Scholastic sectarianism and pedagogical practices 
while highlighting a rational illuminist methodology. For Santos, (1982, p. 191) 
“Theology, Medicine, and Jurisprudence (Civil as well as Canonical) suffered because 
of two centuries of Jesuit presence in Portugal and the Portuguese Empire”. The Jesuits 
were also blamed for ruining the universities. The second chapter of the second part of 
the Compêndio includes an Appendix authored by Father Figueiredo whereby not only 
he criticizes Jesuit teaching methodology in Coimbra, but he also underscores other 
major atrocities committed by the Jesuits, as in the case of Sigilism, or rather, the abuse 
of the secrecy of Confession.17
1759. Lisbon: Officina de Miguel Manescal da Costa, 1767-68. This source is based upon the information 
provided by José Seabra da Silva José, Chancellor of the Casa da Suplicação andProcurador da Coroa de 
Sua Majestade since 1766. Yet, Eduardo Franco and Christine Vogel, “Um acontecimento mediático na 
Europa das Luzes: Uma propaganda antijesuítica pombalina em Portugal e na Europa, Revista Brotéria, 
nº 169, Lisboa, 2009, pp. 349-506,363-64, mention that it was devised and directed by Pombal.
16 Junta de Providencia Litteraria, Compendio historico do estado da Universidade de Coimbra no tempo 
da invasão dos denominados jesuitas e dos estragos feitos nas sciencias e nos professores, e directores 
que a regiam pelas maquinações, e publicações dos novos estatutos por eles fabricados. Lisbon: Regia 
Officina Typographica, 1771.
17 O Appendix ao capítulo segundo da segunda parte para servir de Supplemento ao Sexto ao dos Estragos 
e Impedimentos que a Sociedade jesuítica fez e acumulou para corromper e impossibilitar o estudo da 
Jurisprudência Canónica e Civil com a introdução e propagação da Moral de Aristóteles. This text 
is based on the Assertions des Jésuites, volume II of Recueil par ordre de dattes de tous les arrêts 
du Parlement de Paris (...) and it was published in 1766, 8 vols. It was translated into Portuguese as: 
Probationes Appendicis Breviario histórico subjectae, publicado em 1776 – cf: Cândido dos Santos, 
António Pereira de Figueiredo, Pombal e a Aufklärung. Ensaio sobre o Regalismo e o Jansenismo em 
Portugal na 2.a metade do século XVIII. Coimbra: Imprensa da Universidade de Coimbra, 1982, p. 188.
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The fifth and last catechism concentrates on the common topos that linked the 
Society of Jesus to the Inquisition. Regimento pombalino do Santo Ofício (Pombaline 
Norms of the Holy Inquisition) was written by José Basílio da Gama (1741-95) under 
Pombal’s guidance. Its main goal was to convince readers that the State should control 
all social institutions. This publication concluded Pombal’s design: extinguish the 
Society of Jesus and its power.18
The pedagogical project designed by the Jesuits was already questioned during the 
reign of D. João V (r. 1706-50), when the 1709 Congregação do Oratório (Congregation 
of the Oratory) was authorized to offer a preparatory course for freshmen at the Colégio 
das Artes (College of Arts). The Congregação caused “great pain to the Society of Jesus 
as it was challenged by the best scholars of the time appointed by Pombal” (Franco, 2006, 
p. 206). It was thus an anti-Jesuit, not an anticlerical attack. The dispute became obvious 
with the publication of new approaches to teaching, as Verdadeiro Método de Estudar 
(True Method of Studying) by Luís António Verney (1712-92),19 published in 1746, Novo 
Método de Gramática Latina (New Method for [Teaching] Latin Grammar, 1752), by 
António Pereira de Figueiredo, which criticized the methodological approach of teaching 
Latin grammar used by Father Manuel Álvares (1526-83),20 and Recreação filosófica 
(Philosophical Game) by Teodoro de Almeida (1722-1804).21
Prominent Portuguese scholars like António Caetano do Amaral (1747-1819)—
featured in the monumental, eight-volume work Memorias de litteratura portugueza 
(Memories of Portuguese Literature), published by the Academia Real das Sciencias 
de Lisboa, 1792-1814—António de Araújo de Azevedo (1754-1817), Frei Manuel do 
Cenáculo (1724-1814), António Ribeiro Sanches (1699-1782), José Anastácio da Cunha 
(1744-87), and the abovementioned Luís António Verney (1713-92), also criticized 
the teaching methodology used by the Jesuits which they considered outdated. Once 
again, the Jesuits were blamed for the state in which Portugal was at that time since 
they ignored experimental epistemology (Araújo, 2003. Fiolhais and Martins, 2010. 
Domingues, 1994). The creation of the Academia Real das Ciências de Lisboa (Royal 
Academy of Sciences of Lisbon, 1779), and the beginning of the publication of the 
scientifically-oriented journal Jornal Encyclopédico, further alienated the Jesuits from 
Portugal, thus blocking any changes of being reinstated in Portugal (Reis, 2005).
18 Regimento do Santo Ofício da Inquisição dos Reinos de Portugal, ordenando com o Real Beneplácito, 
e Regio auxílio pelo Eminentissimo, e Reverendissimo Senhor Cardeal da Cunha, dos Conselhos de 
Estado, e Gabinete de Sua Majestade, e Inquisidor Geral nestes Reinos, em todos os seus domínios. 
Lisboa, 1774.
19 Verdadeiro metodo de estudar: para ser util à republica, e à igreja: proporcionado ao estilo, e necesidade 
de portugal. / exposto em varias cartas, escritas polo[sic] r. p. * * * barbadinho da congregasam de italia, 
ao r. p. * * * doutor na Universidade de Coimbra; tomo primeiro [-segundo].
20 Father Pereira de Figueiredo, in his April 24th, 1771, letter to Father Nicolau Francisco, Casa do Oratório 
de Goa, underscores the importance of fighting the Jesuits until their expulsion: deixa claro que é 
necessário combater a ordem até á sua supressão: Cartas de Luís António Verney e António Pereira de 
Figueiredo aos Padres da Congregação do Oratório de Goa.
21 Recreação filosófica, ou Diálogo sobre a Filosofia Natural, para instrucção de pessoas curiosas, que não 
frequentárão as aulas. Lisboa: Regia Off. Typografica, 1751-1762.
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Conversely, the Jesuits responded with the mighty pen, one of their signature 
features among all religious orders (Friedrich, 2008; Bouza, 2001).22 Yet, this time 
their focus was directed at attacking Pombal and his anti-Jesuit campaign. Alas, letters, 
memoirs, inventories, and administrative documents23 are what we are left with today, 
nothing compared to the great masterpieces of oratory of the golden years of Jesuit 
presence in Portugal and the Portuguese Empire. Nevertheless, some Jesuits succeeded 
at challenging Pombal’s anti-Jesuit rhetoric. For example, Father Gabriele Malagrida 
(1689-1761) used as a theme the 1755 Lisbon earthquake to launch political and moral 
invectives against the Portuguese. In the Juízo da verdadeira causa do terramoto 
(Reasons of the True Cause of the Earthquake),24 he blames the Portuguese Crown for the 
earthquake. Additionally, Father Malagrida also wrote Tractatus de vita, et imperio Anti-
Christi e Esther, Mardocheu e Amaniii, where he compares Pombal to the Antichrist and 
Amman. Father Malagrida’s pungent style is also evident in the Conferenza Spirituale 
Tra Il M.r.p. Gabriele Malagrida Gesuita, E Madama La Marchesa D. Eleonora De 
Tavora, published in Avignon in 1761.
As the result of the imprisonment, exile, and death of quite a few Jesuits, the literary 
production of the members of the Society of Jesuits declined.25 Yet, worth mentioning are 
22 In his work, Bouza underscores the importance of this manuscript in the Modern Era and the fact that it was 
used to express and disseminate information on specific topics. For Roger Chartier, epistolography is one 
of the “ordinary,” daily, and private ways of writing (“Los secretários, modelos y praticas epistolares”), see 
Roger Chartier, Libros lecturas y lectores en la Edad Moderna. Madrid: Aliança Editorial, 1993, p. 286.
23 https://referenceworks.brillonline.com/entries/jesuit-historiography-online/jesuit-istoriography-in-
modern-portugal-COM_192570#notesup18. “See: Carta exhortatoria aos padres da Companhia de 
Jesus da provincia de Portugal (n.p.: n.p., 1754), Biblioteca da Brotéria [hereafter BB], Bib-Controvérsia 
Pombalina 1 (misc.) and Francisco de Pina e de Melo, Resposta compulsoria à carta exhortatoria para 
que se retrate o seu author das calumnias que proferìo contra os reverendissimos padres da Companhia 
de Jesus da província de Portugal (Montemor-o-Velho: n.p., 1755), BB, Bib-Controvérsia Pombalina 2 
(misc.)”; Luiz F. M. Rodrigues, “As prisões e o Destino dos Jesuítas do Grão-Pará e Maranhão: Narrativa 
Apologética, Paradigma de Resistência ao Anti-Jesuitismo.” CLIO. Revista de Pesquisa Histórica, nº 
27-1 (Recife: Ed. Universitária da UFPE, 2009), pp. 9-45.
24 Juizo da verdadeira causa do terremoto, que padeceo a corte de Lisboa, no primeiro de novembro de 
1755. Lisboa: Na Officina de Manoel Soares. M.DCC.LVI.
25 The Jesuit Lorenzo Hervás y Panduro (1735-1809) recorded the literary production of Portuguese and 
Spanish Jesuits, particularly those who were expelled by Pombal: Biblioteca Jesuitico Espanhola (1793). 
Worth mentioning is the unedited dictionary Prozodia ou Vocabulário das Línguas Latina e Portuguez: 
Biblioteca Púbica de Évora, cód. CXIII/2-26; Sommervogel, Carlos - Backer, Augustinde, Bibliothéque 
de la Compagnie de Jésus. II v., Bruxelles: Oscar Schepens, 1890, col. cols. 512ss; Relação de algumas 
causas [i. e. cousas] que succederão aos religiosos da Companhia de Jesus no reyno de Portugal, nas 
suas prizões, desterros e carceres, em que estiverão por tempo de 18 annos, isto he do anno 1759 athe o 
anno 1777, no reinado del Rey D. Jose I sendo Primeiro Ministro Sebastião Jozé de Mendonça Carvalho 
Marquez do Pombal / obra feita pelo Padre Lourenço Kaulen Allemão da cidade de Colonia a borda 
do Rheno, e companheiro dos de que escreveo, Missionario que foi no Brasil na Provincia de Para nos 
rios de Tocantins, Amazonas e Xingu. – [1784]; the Fondo de lGesù, Archivum Romano Societatis Iesu, 
contains plenty of information on this: M. Luengo, Diario de la Expulsión de los jesuitas de los domínios 
del Rey de España, al principio de sola la provincia de Castilla la Vieja, después más en general de toda 
la Compañía, a un que siempre con mayor particularidad de la dicha provincia de Castilla, (1767-1814), 
62 vols.; António Julio Trigueiros, 2008, A “Biblioteca Jesuítico-Española” (1759- 1799), de Lorenzo 
Hervás y Panduro: uma enciclopédia bio-bibliográfica dos jesuítas exilados no século XVIII. Antonio 
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the two publications De exilio provinciae Lusitaniae Societatis Iesu libri quinque26 and De 
exílioprovinciarumtransmarinarumassistentiaeLusitanaeSocietatisIesu27 by José Caeiro 
(1712-1791), as well as the works by two German Jesuits, Anselm Eckart (1721-1809)28 
and Lourenço Kaulen (1716-1797)29who served as missionaries in Brazil. As a whole, 
these accounts use an apologetic rhetoric to denounce and rebuke all the accusations 
Astorgano Abajo, Esbozo de la literature de los jesuitas portugueses expulsos. Alicante: Biblioteca 
Virtual Miguel de Cervantes, 2010, em www.biblioteca.org.ar/libros/154558.pdf.
26 Francisco Romeiras https://referenceworks.brillonline.com/entries/jesuit-historiography-online/jesuit-
historiography-in-modern-portugal-COM_192570#note19: “ José Caeiro, De exilio provinciae Lusitaniae 
Societatis Iesu libriquinque, Arquivo Nacional da Torre do Tombo [hereafter ANTT], Manuscritos da 
Livraria 2600–2602 and Archivum Romanum Societatis Iesu [hereafter ARSI], Lus. 93, 94–1 and 94–2 
[História da expulsão da Companhia de Jesus da província de Portugal (séc. XVIII), 3 vols., trans. Júlio de 
Morais and José Leite. (Lisboa: Verbo, 1991–99)]. Caeiro’s book became the most “canonical” description 
of the expulsion according to the Jesuits’ point of view. On José Caeiro see Júlio de Morais, Historiador 
desconhecido: José Caeiro, grande escritor da época Pombalina. Braga: Livraria Cruz, 1939.
27 Francisco Romeiras “José Caeiro, S.J., De exilio 
provinciarumtransmarinarumassistentiaeLusitanaeSocietatisIesu, ARSI, Lus. 94–3 [Jesuítas do Brasil e 
da Índia: Na perseguição do marquês de Pombal (século XVIII), trans. Manuel N. Martins (Baía: Escola 
Tipográfica Salesiana, 1936)]. Caeiro also wrote an apology in Portuguese that remains unpublished: José 
Caeiro and Timóteo de Oliveira, Apologia da Companhia de Jezus nos reynos e dominios de Portugal: 
na qual se mostra evidentemente a sua innocencia e se convencem, se fazem ver com os olhos, e tocar 
com as mãos as innumeraveis mentiras, falsidades, e calumnias, com que neste reino se maquinou a sua 
ruina: obra unicamente dirigida a huma justa defense, para restauração da sua fama, e para evitar no 
juizo da posteridade o escandalo de tão falsas, como enormes accuzações, ARSI Lus. 95.”
28 See Francisco Romeira shttps://referenceworks.brillonline.com/entries/jesuit-historiography-
online/jesuit-historiography-in-modern-portugal-COM_192570#note19: ”AnselmoEckert, Historia 
persecutionis Societatis Iesu in Lusitania (Nuremberg: n.p., 1779–80), ARSI Lus. 96 [reprint Memórias 
de um jesuíta prisioneiro de Pombal, trans. Joaquim Abranches, S.J. and Ana Maria Lago da Silva 
(Braga-São Paulo: Apostolado da Imprensa-Edições Loyola, 1987)]. Historia persecutionis Societatis 
Iesu was translated into French by Auguste Carayon, S.J. (1813–74) and published in the collection 
Documents inédits concernant la Compagnie de Jésus, 23 vols. Poitiers: H. Oudin, 1863–86) with the title 
Les prisons du Marquis de Pombal minister de S.M. le roi du Portugal (1759–1777). It was also translated 
into Spanish with the title Historia de la persecución de la Compañia de Jesus, but this manuscript 
remained unpublished”.
29 Lourenço Kaulen. Relação de algumas causas que succederão aos Religiosos da Companhia de Jesus no 
reyno de Portugal, nas sua prisões, desterros e carceres, em que estiverão por tempo de 18 annos, isto 
he do anno 1759 athe o anno 1777, no reinado del Rey D. José I sendo Primeiro Ministro [...] Marquez 
do Pombal. Manuscrito, obra feita pelo Padre Lourenço Kaulen Allemão da cidade de Colonia a borda 
do Rheno, e companheiro dos de que escrevo, Missionario que foi no Brasil na Provincia de Para nos 
rios de Tocantins, Amazonas e Xingu. BNL, Manuscrito-Microfilme, Reservados F 2945/ Fg 7997, [s/l]: 
[1784]; Lourenço Kaulen. Relação das coisas notáveis de nossa viagem do desterro do Pará para Lisboa, 
a qual fizeram dez religiosos da Companhia, Padre Domingos Antônio, Reitor do Colégio do Pará, 
Luiz Álvares, Manuel Afonso, Manuel do Santos, Joaquim de Carvalho, Antônio Meisterburg, Lourenço 
Kaulen, João Daniel, Joaquim de Barros, Anselmo Eckart; e alguns dez religiosos de São Francisco, na 
nau chamada Nossa Senhora do Atalaia, no ano de 1757. Biblioteca Pública Evorense, CXU=2=14z, n. 
5; Lourenço Kaulen. Relação de algumas cousas que sucederam aos religiosos daCompanhia de Jesus 
no reino de Portugal, nas suas prisões, desterros e cárceres,em que estiveram por tempo de 18 anos, isto 
é, do ano de 1759 a 1777, no reinado do Rei D. José I, sendo primeiro-ministro [...] marques de Pombal. 
Manuscrito, obra feita pelo padre Lourenço Kaulen, alemão da cidade de Colônia, a bordo do Rheno, 
e companheiro dos que escrevo. Missionário que foi no Brasil na Província de Pará nos rios Tocantins, 
Amazonas e Xingu. Lisboa: Biblioteca Nacional de Lisboa, COD 7997.
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brought against the Society of Jesus. Even though they all aimed at discrediting Pombal’s 
“crusade” against the Jesuits, Caeiro’s works do not blame D. José I for all the evils that 
befell on them. In other words, he blamed solely Pombal for the atrocities performed 
against the Jesuits during the monarch’s reign. Between the last half of the 18th century 
and the first two decades of the 19th then, Portuguese society was not ready to allow a 
Jesuit renaissance. Barring the failed attempt during the kingdom of D. Miguel (1828-34), 
the Jesuits were back in Portugal in 1859; yet, they were expelled after fifty-one years, in 
1919. Finally, Jesuit presence in Portugal began to be again a reality in 1926.
The Society of Jesus in Portugal since its reinstatement: (re)visiting recent history
In the 19th century, scholars started to look at History in a different way. This 
trend continued in the 20th century. Portuguese historian Sérgio Campo de Matos (1957- 
) and Spanish historian David Mota Álvarez defined this new approach to historiography 
as “liberal-lay” which is best represented by Portuguese authors Alexandre Herculano 
(1810-77), Teófilo Braga (1843-1924), Joaquim Pedro de Oliveira Martins (1845-94), 
Alberto da Cunha Sampaio (1841-1908), António Sérgio de Sousa Júnior (1883-1969), 
and Jaime Zuzarte Cortesão (1884-1960). Yet, they also identified a different approach 
to historiography, the so-called “Catholic-conservative” method, which was tied to 
integralism and counter-revolutionary monarchism of the first three decades of the 20th 
century. For Matos e Álvares (2008), the latter is best represented by Portuguese authors 
António Maria de Sousa Sardinha (1887-1925), Alfredo Augusto Lopes Pimenta (1882-
1950), and João Francisco de Barbosa Azevedo de Sandes Aires de Campos, better 
known as João Ameal (1902-82). Interestingly enough, none of these authors chose the 
Society of Jesus as his main focus of analysis.
Most of the 19th century scholars included the Society of Jesus among the 
institutions that contributed to Portugal’s isolation and obscurantism as well as its 
decline, such as the Inquisition and the Expulsion and persecution of the Sephardic 
Jews and Muslims. I must underscore here the fact that, for fear of losing a huge slice of 
Portuguese economy, Sephardic Jews were eventually forced to convert to Catholicism, 
whereas Muslims were never expelled from Portugal, but rather, they were absorbed 
into the Portuguese society (Buescu, 1987).
Some of these historians indeed associated the Portuguese Age of Discovery 
(1415-1543) and the Portuguese Empire (1415-1999) with a negative period of 
Portuguese history, particularly due to the fact that the Society of Jesus played a huge 
role in maintaining a Portuguese presence and dominance overseas, at least until their 
expulsion in 1769. An anti-Jesuit work that comes to my mind is: “Os jesuitas e sua 
influencia na actual sociedade portuguesa: meio de a conjurar, orto um anti jesuíta 
declarado” (Caldas, 1901, p.3), written by the Portuguese historian and journalist José 
Ernesto de Sousa Caldas (1842-1932).
As far as it is known, the Jesuits did not react to these attacks right away. During 
the 19th century, Jesuits concentrated their efforts in teaching with a particular focus on the 
ties between science and religion. They also promoted the then-experimental teaching of 
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Natural Sciences as well as research on Botany and Zoology. In 1902, at the Colégio de São 
Fiel, in Portugal, Jesuits founded the journal Brotéria. In 1917, Father Francisco Rodrigues, 
S.J., (1873-1956), responded to the anti-Jesuit sentiments with his Jesuitophobia: Resposta 
serena a uma diatriba (Jesuit-phobia: A Serene Response to a Diatribe).30
History at the service of nationalism vs. an international history
A few decades after the end of the Portuguese monarchy in 1910, namely 
during the Estado Novo dictatorial regime (New State, 1933-74), there was a new way 
of looking at and interpreting Portuguese past. Indeed, there were many publications 
that highlighted Portugal’s historical role in world history. The Society of Jesus thus 
is being praised for its educational and missionary role in the Portuguese Empire. 
Among the many publications that underscored Jesuit missionary presence overseas 
are worth mentioning Boletim da Sociedade de Geografia de Lisboa (Journal of the 
Society of Geography of Lisbon), Anais do Clube Militar Naval (Annals of the Military 
Club), O Mundo Português: Revista de cultura e propaganda arte e literature coloniais 
(1934-1947) (The Portuguese World: Journal of Culture, Showcasing Colonial Arts and 
Literature, 1934-1947), Revista da Escola Superior Colonial (1948-1954) (Journal of the 
Colonial College 1948-1954), and Estudos Ultramarinos: Revista do Instituto Superior 
de Estudos Ultramarinos (Overseas Studies: Journal of the Overseas Undergraduate 
and Graduate Studies), the latter partly directed by Father António da Silva Rego 
(1905-86). The common thread among these journals is their emphasis on Portuguese 
colonization and evangelization in the Portuguese Empire.
In order to gain this momentum, Jesuit scholars concentrated on their glorious 
past, particularly on the early years of the Order. Many Jesuits, Portuguese as well as 
hailing from other parts of the world, edited many documents and annual letters tied to 
the Portuguese overseas missions during the 16th and 17th centuries.
In a sense, what mattered was not the number of publications, but rather, the 
information that was now being made available highlighted the main role of the Society 
of Jesuit in establishing the Portuguese Empire. Anyone reading these editions could 
not but acknowledge the value and importance of the Portuguese Catholic missions. 
For example, Documentação para a história das missões do Padroado Português 
(Documentation for the History of the Missions of the Portuguese Padroado (Patronage) 
gave now scholars the tool to investigate the early history of the Society of Jesus overseas. 
Worth mentioning are the editions of renowned Jesuits Joseph Wicki (1904-93) Georg 
Schurhammer (1882-1971), Serafim Leite (1890-1969), Francisco Rodrigues, António 
da Silva Rego (1905-86), and António Brásio (1906-85), among others.31
30 Porto: Typographia Luzitania. See: Francisco Rodrigues. A formação intellectual do jesuita: leis e 
factos. Porto: Livr. Magalhães e Moniz, 1917; Francisco Rodrigues. História da Companhia de Jesus na 
Assistência de Portugal. Porto: Liv. Apostolado da Imprensa, 1931. Francisco Rodrigues. Jesuítas; Os 
Jesuítas e Monita Secreta. Roma: Tip. Pontificia no Inst. Pio IX, 1912; Francisco Rodrigues. Jesuitas 
Portugueses Astrónomos na China: 1583-1805. [S.l. :s.n.]. 1925.
31 Documenta Indica. Joseph Wicki (ed.), 18 vols. Roma: Monumenta Histórica SI. 1948-1988. Georg 
Schurhammer. Francisco Javier: Su vida y sutiempo. 4 vols. Navarra: Gobierno de Navarra; Pamplona: 
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Since its beginning, the Estado Novo embraced a few of the theories suggested 
by Brazilian politician, sociologist, and historian Gilberto de Mello Freyre (1900-87), 
practically adopting Luso-tropicalism to justify the specificity of Portuguese colonialism. 
Renowned British historian Charles Richard Boxer (1904-2000), who in response to 
Freyre’s theories published Race Relations in the Portuguese Colonial Empire (1963), 
proved that the nature of the Portuguese colonial regime, far from being an idealized 
version of peaceful coexistence between races, ethnic groups, and civilizations, had to 
be analyzed by looking at different socio-economic factors, whereby discrimination, 
violence, slavery, and colonialism were its driving forces. Both Freyre and Boxer 
strongly influenced subsequent analyses.
Boxer starts a historiographical cycle in direct opposition of the one proposed 
by the dictatorial regime in Lisbon; yet it was also different from the theory of global 
economy proposed by Godinho (1918-2011). Boxer presented a heterodox empire 
in its structure being run by different social groups and institutions. He is one of the 
leading international experts on the Portuguese Expansion overseas.32 In 1969, drawing 
from his deep knowledge of European and Japanese documents, Boxer published The 
Portuguese Seaborne Empire (1415-1825), whereby social and religious aspects are 
analyzed within the context of the Portuguese Padroado (Patronage). Worth mentioning 
are his other publications, such as Portuguese Merchants and Missionaries in Feudal 
Japan, 1543; The Church Militant and Iberian Expansion: 1440-1770; Missionaries 
and Merchants of Macao, 1557-1687, Jan Compagnie in Japan, 1600-1850: An Essay 
on the Cultural, Artistic and Scientific Influence Exercised by the Hollanders in Japan 
from the Seventeenth to the Nineteenth Centuries; A propósito dum livrinho xilográfico 
dos jesuítas de Pequim no século XVIII: ensaio histórico.
Charles Boxer started a new historiography era for Portugal by inspiring scholars, 
particularly non-Portuguese academics, to start new approaches and investigate new 
research themes on the Portuguese Empire. American historian A. J. R. Russell-Wood 
(1940-2010), in The World on the Move: The Portuguese in Africa, Asia, and America 
Compañía de Jesús, 1992. Serafim Leite. História da Companhia de Jesus no Brasil. 10 vols, Rio de 
Janeiro: Instituto Nacional do Livro, 1943-1950. In 1938, this publication won the Prémio Nacional de 
História, also known as the Prémio Alexandre Herculano, Carta inédita de Nóbrega nas vésperas da 
Fundação de São Paulo (1553). Lisboa: Porto Médico, 1952. Documentos inéditos sobre São Paulo de 
Piratininga (1554-1555). Lisboa: Porto Médico, 1953. Francisco Rodrigues. A História da Companhia 
de Jesus na Assistência de Portugal. 4 tomes in 7 vols. Porto: Apostolado da Imprensa, 1931-1950. 
Recently, an Indian Jesuit published a collection of letters on Jesuit presence in India: John Correia-
Afonso. Jesuit Letters and Indian History: 1542-1773. Bombay: Oxford University Press, 1969, pp. 
162-163.Silva Rego published Documentação para a história das missões do Padroado Português no 
Oriente: Índia, as 1947; António Brásio published Monumenta Missionaria Africana: África Ocidental, 
as 1952. Both scholars published in the Agência Geral do Ultramar (1924-1974), i.e., the official 
publication on Portuguese Overseas presence.
32 Even though it is not of the caliber of any of Boxer’s publications, I would like to mention a work on 
the first Jesuit mission to Japan written by a French historian who specializes in Lusophone themes: 
Léon Bourdon. La Compagnie de Jésus et le Japon. La Fondation de la Mission Japonaise par François 
Xavier (1547-1551) et les Premiers Résultats de la Prédication Chrétienne sous le Supériorat de Cosme 
de Torres (1551-1570). Lisboa: Fundação Calouste Gulbenkian, 1993.
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1415-1808,33 defended the idea of the sea as a unifying force that assisted the Portuguese 
in their expansion throughout the world, from West to East and North to East, where a 
constant movement of people, goods, and ideas circulated. Wood’s publication reflected 
upon how the Society of Jesus, due to its constant mobility, was one of the main agents 
of cultural, religious, and even commercial movement. Hence, Wood proposed the idea 
of an empire completely controlled by the Portuguese Crown. Yet, there was also an 
unofficial and parallel “empire” where the Society of Jesus also played a crucial role. 
The Jesuits assisted the crown representatives as well as private individuals circulating 
through that immense “network” that defined the Portuguese Empire. Nonetheless, with 
its sociopolitical and economic presence, the Society of Jesus also stimulated a climate 
of instability in its relationship with other religious orders, disputing their “monopoly” 
of Christendom, and the communities of local Christians, eventually trying to impose 
the practice of the Roman rite vis-à-vis other local practices considered “heterodox.”34
Later, American historian Dauril Alden (1926- ), in The Making of an Enterprise: 
The Society of Jesus in Portugal, Its Empire, and Beyond, 1540 - 1750,35 wrote the 
history of the Society of Jesus from its foundation to its expulsion from Portugal and 
the Portuguese empire. While this book emphasizes the evangelical and educational 
activities of the Jesuits, Alden’s work underscored the political relations of the Jesuits 
with Portuguese and local authorities, the establishment of institutions supporting the 
Jesuit missions, the economic activities (with an “enterprise” perspective) of the Jesuits, 
the Jesuit relationship with other religious orders, and the different missionary strategies 
that the Society of Jesus used to establish its missions.36
The Jesuit missions were not limited to the Portuguese political sphere. For 
instance, worth mentioning is Tibet, where the first European of the Modern Era was 
the Portuguese António de Andrade, S.J.. French historian Hugues Didier (1942- ), 
an expert in Iberian religious history and literature is one of the leading scholars on 
early Jesuit/Portuguese presence in Tibet.37 More recently, Croatian historian Ines G. 
33 New York: St. Martin’s. 1992.
34 See Comércio e Conflito. A Presença Portuguesa no Golfo de Bengala 1500-1700, (Lisbon: Edições 70, 
1994). Prior to Sanjay, Teotónio de Sousa, in his Goa Medieval, had already written about the impact 
of Christianity on the local communities. More recently, Ângela Xavier mentions the “Creolization” 
processes that existed in the Portuguese Empire. See “Fr. Miguel da Purificação, entre Madrid y Roma. 
Relato del viaje a Europa de un franciscano portugués nacido en la India, Cuadernos de Historia 
Moderna, nº 13 (Lisboa: 2014), pp. 87-110.
35 Stanford: Stanford University Press, 1996.
36 Before Alden, John W. O’Malley published The First Jesuits. Cambridge: Harvard University Press, 
1993. O’Malley presents a synthesis of the Society of Jesus between the 16th and the 20th centuries where 
he underscores its role in the Counterreformation. Another synthesis was written by Jean Lacouture, 
Jésuites, tome 1, Les Conquérants, 1991, Jésuites, tome 2, Les Revenants, 1992, where he highlights the 
main figures tied to the Mission and Science. Alas, O’Malley and La couture alike failed to see that the 
Missions were at the service of the Portuguese Crown. Worth mentioning here is the fact that Kenneth 
Maxwell concentrated his work not on the Society of Jesus per se, but rather, on the controversial figure 
of the Marquis of Pombal, Cambridge: Cambridge University Press, 1995.
37 Hugues Didier. Os Portugueses no Tibete: os primeiros relatos dos jesuítas (1624-1635). Estudo 
Histórico. Lisboa: Comissão Nacional para a Comemoração dos Descobrimentos Portugueses, 2000; 
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Županov (1955- ) began concentrating her studies on the Society of Jesus and its role 
in transmitting knowledge wherever its members went. Županov concentrates on the 
Jesuit missions in India, with a particular attention to the Maduré region (southwest 
India, nowadays Madurai, in the State of Tamil Nadu), where they played the role of 
cultural mediators in catechesis issues.38
The Jesuit missions in Africa and China and the elaboration of vocabularies, 
dictionaries, and grammars aiming at “translating” and making Christianity more 
“accessible” to the “other,” as in the case of China, were studied by Joseph Abraham 
Levi 雷祖善博士.39 Researchers hailing from Asia also showed an interest in the first 
Hugues Didier. Les Portugais au Tibet: Les premières relations jésuites, 1624-1635. Paris: Editions 
Chandeigne, 1996. As for the Tibet Mission, worth mentioning here is: H. Hosten. Jesuit Missionaries 
in Northern India. Calcutta: Catholic Orphan Press, 1907. J. Ascoff. Tsaparang Königstadt in Westtibet. 
Munique: M. C. Verlag, 1989. Cornelius Wessels. Early Jesuit Travellers in Central Asia: 1603-1721. 
New Delhi: Asian Educational Services, 1997. Giuseppe M. Toscano. La Prima Missione Cattolica nel 
Tibet. Parma: Instituto Missioni Estere, 1961. A few decades before, Léon Bourdon published a great 
study on the Jesuits in Japan, which was later translated into Portuguese: La compagnie de Jésus et le 
Japon. La fondation de la mission japonaise par François Xavier (1547-1551) et les premiers résultats 
de la prédication chrétiennes ous le supériorat de Cosme de Torres (1551-1570). Paris: Centre Culturel 
Portugais, Lisboa: Comissão Nacional para as Comemorações dos Descobrimentos Portugueses, 1993.
38 Ines G. Županov. Missionary Tropics; The Catholic Frontier in India (16 th-17th centuries. Ann 
Arbor: University of Michigan Press, 2005.Ines G. Županov. Disputed Mission. Jesuit Experiments 
and Brahmanical Knowledge in Seventeenth-Century India. New Delhi: Oxford University Press, 
1999; Ângela Barreto Xavier, and Ines G. Županov. Portuguese Empire, Indian Knowledge, 16th-18th 
Century. New Delhi: Oxford University Press, 2015. Joseph Bertrand.La mission du Maduré d’après des 
documents inédits. 4 vols. Paris: Librairie de Poussielgue-Rusand, 1850, 1854). Joseph Bertrand. Lettres 
édifiantes et curieuses de la nouvelle mission du Maduré. Paris: Éd., J. Pélagaud, 1865.
39 See the following works by Joseph Abraham Levi 雷祖善博士: (1998) O Dicionário Português-Chinês 
de Padre Matteo Ricci, S.J. (1552-1610). Uma abordagem histórico-linguística. New Orleans: UP of the 
South; (Novembro/Dezembro, 2006a) “Missionação em terras africanas, de Cabo Verde a Moçambique: 
o legado sócio-religioso de S. Francisco Xavier,” in Brotéria. Cristianismo e Cultura — S. Francisco 
Xavier. No V Centenário do seu Nascimento. Guest Editor: Cristina Osswald. Braga: Oficinas Gráficas 
de Barbosa & Xavier, 2006. 163.5/6: 525-545; (2007) “Padre Joaquim Afonso Gonçalves (1781-1834) 
and the Arte China (1829): An Innovative Linguistic Approach to Teaching Chinese Grammar,” in 
Missionary Linguistics III / Lingüística misionera III: Morphology and Syntax. Selected Papers from the 
Third International Conference on Missionary Linguistics, Macao, 12-15 March 2005, and Valladolid, 
8-11 March 2006. Eds. Gregory James, Emilio Ridruejo, and Otto Zwartjes. Amsterdam & Philadelphia: 
John Benjamins. 213-233; (2008) “A missionação em África nos séculos XVI-XVII. Análise de uma 
atitude.” Revista Lusófona de Ciência das Religiões. Parte II. 7.13/14: 439-462; (2009a) “Portuguese and 
Other European Missionaries in Africa. A Look at Their Linguistic Production and Attitudes,” in Quot 
homines tot artes: New Studies in Missionary Linguistics. Special Issue of Historiographia Linguistica. 
Eds. Otto Zwartjes, and E.F.K. Koerner. vol. 36. 2/3. Amsterdam: John Benjamins. 363-394; (2009d) 
“Portuguese Jews of the Diaspora: Italy and Beyond,” in Encyclopedia of the Jewish Diaspora. M. Avrum 
Ehrlich, ed. 3 vols. Santa Barbara: ABC-CLIO. 3: 875-883; (2001) “Sino-Lusitanian Religious Contacts 
and Scholarly Rewards: Father Matteo Ricci, S.J., (1552-1610), and the Dicionário Português-Chinês, 
(c. 1583-1588). The First European-Chinese Dictionary.” Portuguese Studies Review 9 1-2: 334-371; 
(2014) “The Ricci-Ruggieri Dicionário Europeu-Chinês: Linguistic and Philological Notes on Some 
Portuguese and Italian Entries,” in Studies in Chinese and Sino-Tibetan Linguistics: Dialect, Phonology, 
Transcription and Text 漢語與漢藏語研究：方言、音韻與文獻. Eds. Richard VanNess Simmons, and 
Newell Ann Van Auken. Taipei: Academia Sinica. 343-366; (2019a) “Ser Mulher nos Bijagós: Jogos de 
Poder, Igualdade ou Super(Infer)ioridade?,” in Poder e Tempo Mundial. Histórias, conjecturas e eixos 
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contacts between Europe and the East since Francis Xavier (1506-52) was among the 
first Jesuit missionaries and the first Europeans to ever set foot in Kagoshima, Japan. 
Renowned Japanese historian Mihoko Oka,40 based on Japanese and Portuguese primary 
sources, has investigated the presence of Jesuits and various groups of merchants in 
Macau, Manila, and Japan, focusing on their uniqueness and mutual interests. Special 
attention was devoted to Portuguese Jesuit, diplomat, and political figure João Rodrigues 
Tçuzu (1561-1633; tçuzu= interpreter). Indeed, Rodrigues was the interpreter and 
linguist who wrote the first Japanese-Portuguese dictionary, or rather, the first grammar 
of the Japanese Language. Rodrigues was also tasked by his superiors to write Historia 
da Igreja do Japão (History of the Church in Japan), whereby he gives a general, yet 
detailed overview of Japanese civilization.41
A good starter for those interested in the Jesuit missions in Brazil are works by 
Serafim Leite and Stuart B. Schwartz. Originally published in 1985, Schwartz’s work 
analyzes the social relations in the sugar plantations where the Society of Jesus was one 
of the agents involved in the process. Obviously, there are many more works on this 
topic. Also worth mentioning here is the fact that there is a group of Brazilian academics 
who have published on Jesuit presence in Asia, namely: Célia Tavares, Patrícia de Souza 
Faria, and, more recently, Bruna Dutra Cruz, Jorge Henrique Leão, Joseph Abraham 
Levi 雷祖善博士, and Laís Sousa Viena de Sousa.42
problemáticos. Eds. Silvério da Rocha-Cunha, and Maria de Deus Manso. Vila Nova de Famalicão: 
Edições Húmus. 81-102; (2019b) “(2019b) “Muslim Women in Mainland China and Macau. Old 
Barriers, New Solutions.” E-revista de estudos interculturais do CEI-ISCAP 7. <https://www.iscap.
pt/~cei/E-REI%20Site/7Artigos/Artigos/Joseph%20Levi_Muslim%20women%20in%20mainland%20
china%20and%20macau.pdf>; (2019c) “1907-1914: Terra Prometida em Terras Angolanas: Dinâmicas 
e Tensões (Inter)Nacionais”. Revista Nordestina de História do Brasil 1 1): 86-122. <https://www3.
ufrb.edu.br/seer/index.php/historiadobrasil/article/view/985/626>; Maria de Deus Beites Manso, Beites, 
Giovanni Battista Crispolti, and Joseph Abraham Lev i雷祖善博士 (2011) Il bramino romano. Una 
storia di straordinaria fede ed abnegazione nell’India del milleseicento. Quadro storico, culturale e 
religioso a cura di Maria de Deus Beites Manso, Ph.D. e Joseph Abraham Levi, Ph.D. Joint work with 
Giovanni Battista Crispolti and Maria de Deus Beites Manso. Terni, Italy: Kion.
40 See Mihoko Oka. Takase KōichirōTakase, Kōichirō. Kirishitanjidaitaigaikankei no kenkyū. Tokyo: 
Yoshikawa Kōbunkan, 1994.Mihoko Oka. Takase, Kōichirō. Kirishitanjidai no korejio. Tokyo: 
Yagishoten, 2017; Mihoko Oka. Takashi Gonoi Gonoi, Takashi. Nihon Kirishitanshi no Kenkyū. Tokyo: 
Yoshikawa Kōbunkan, 2002. Miohoko Oka, and Takashi Gonoi, “Relation between Japan and Goa in 
the 16th and 17th Centuries,” Charles J. Borges, ed., Goa and Portugal – Their Cultural Links, New 
Delhi: Concept Publishing, 1997. Mihoko Oka. Shōnin to senkyōshinanbanbōeki no sekai. Tokyo: Tōkyō 
University Press, 2010. Mihoko Oka, “Ōsaka Kyōto no kirishitan―juyōniokerutokuchōkara,”, Teki 
Juku,nº 47 (Tokyo, 2014), pp. 82–90.
41 Michael Cooper (1930-2018) was one of the first Americans who studied the encounter between the 
Jesuits and Japan: João Rodrigues, A Jesuit Missionary Who Worked in Japan and China from 1577 to 
1633; Michael Cooper. They Came to Japan: An Anthology of European Reports on Japan, 1543-1640. 
Ann Arbor: Center for Japanese Studies – University of Michigan, 1995. He was also the editor of the 
Monumenta Nipponica.
42 Serafim Leite. História da Companhia de Jesus no Brasil, 10 vols. Rio de Janeiro: Imprensa Nacional, 
1938-1950; Stuart B. Schwartz. Segredos internos engenhos e escravos na sociedade colonial 1550-
1835. São Paulo: Companhia das Letras, 1988; Charlotte de Castelnau-L’Estoile. Les ouvriers d’une 
vigne stérile: les jésuites et la conversion des indiens au Brésil, 1580-1620. Paris: Fundação Calouste 
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As for the historiography on Colonial Brazil (1500-1822), I would like to 
underscore the fact that during this time the Society of Jesus was one of the major pillars 
upon which the history of the future nation of Brazil rested since this religious order 
was instrumental for its creation and interaction with the Atlantic world, then in-the-
making. The old paradigm of a history centered on anti-Jesuit sentiments—in contrast 
with the trope of Jesuits as defenders of the Pre-Cabraline,43 autochthonous populations 
Gulbenkian, 2000; Cristina Pompa. Religião como tradução: missionários, Tupi e Tapuia no Brasil 
colonial. Bauru, SP: EDUSC/ANPOCS, 2003; José Eisenberg. As Missões Jesuíticas e o pensamento 
Político Moderno. Belo Horizonte: UFMG, 2000; Paulo de Assunção. Negócios Jesuíticos: o 
cotidiano da administração dos bens divinos. São Paulo: Edusp, 2004; Marcia Amantino. “Escravidão, 
mestiçagens e o projeto cristão dos jesuítas na Argentina colonial e no Rio de Janeiro, séculos XVII e 
XVIII,” Isnara Pereira Ivo, Eduardo França Paiva, and Marcia Amantino, eds. Religião, religiosidades, 
escravidão e mestiçagens, São Paulo: Intermeios, 2016; Vera Lúcia Amaral Ferlini. “O Engenho Sergipe 
do Conde: contar, constatar e questionar”. M.A. Thesis, Universidade de São Paulo, 1986; Maria José 
dos Santos Cunha. Os Jesuítas no Espírito Santo: Contactos, Confrontos e Encontros: (1549 1759). 
Ph.D. Dissertation, Universidade de Évora, 2015; Joseph Abraham Levi 雷祖善博士 (2002) Survival 
and Adaptation. The Portuguese Jewish Diaspora in Europe, Africa, and the New World. New York: 
Sepher-Hermon Press; Joseph Abraham Levi 雷祖善博士 (2004) “Padre António Vieira,” in Dictionary 
of Literary Biography. Portuguese and Brazilian Literature. Monica Rector, and Fred Clark, eds. 
2 vols. Bruccoli Clark Layman. Detroit: Gale Thomson. volume 2. Brazilian Literature. 2: 385-396; 
Joseph Abraham Levi 雷祖善博士 (2006b) Compromisso e Solução: Escravidão e as Irmandades Afro-
brasileiras. Origem e formação das confrarias religiosas no Brasil Colonial (1552-1822). Berlin: LIT-
Verlag; Joseph Abraham Levi 雷祖善博士 (2009b) “Judeo-Portuguese Presence in the Anglo-American 
Colonies,” in Encyclopedia of the Jewish Diaspora. M. Avrum Ehrlich, ed. 3 vols. Santa Barbara: ABC-
CLIO. 2: 553-560; Joseph Abraham Levi 雷祖善博士 (2009c) “Brazil, Jews, and Transatlantic Trade,” in 
Encyclopedia of the Jewish Diaspora. M. Avrum Ehrlich, ed. 3 vols. Santa Barbara: ABC-CLIO. 2: 723-
727; Joseph Abraham Levi 雷祖善博士 (2014b) “As ilhas atlânticas de Ascensão, Gough, Santa Helena 
e Tristão da Cunha no grande plano expansionista português no Novo Mundo: desinteresse ou estratégia 
política?,” in A Expansão: quando o mundo foi português. Da conquista de Ceuta (1415) à atribuição da 
soberania de Timor-Leste (2002). Eds. Angelo Adriano Faria de Assis, Joseph Abraham Levi, and Maria 
de Deus Beites Manso. Braga: NICPRI. 14-40; Joseph Abraham Levi 雷祖善博士 (2016) “Religion 
and Thought in Brazil,” in Brazil. Eds. António Luciano de Andrade Tosta, and Eduardo F. Coutinho. 
Santa Barbara, CA: ABC-CLIO. 97-120; Joseph Abraham Levi 雷祖善博士 (2020) “Imagens da Arte 
Caligráfica Islâmica do Magreb ao Brasil. Da Tristeza à Esperança do Paraíso,” in Difusão da Fé por 
entre povos e lugares: Instituições, religião e religiosidade no Império Português (século XVI-XIX). Eds. 
Grayce Mayre Bonfim Souza, and Maria de Deus Beites Manso. Bahia: Ed. UESB. 107-137; Joseph 
Abraham Levi 雷祖善博士 (2021), “Brazil,” in Gender and Identity Around the World. vol. 1: Africa, the 
Americas, Asia, and Oceania. Ed. Chuck Stewart. Santa Barbara, CA: ABC-CLIO. 1: 211-235; Manso, 
Maria de Deus Beites,Giovanni Battista Crispolti, and Joseph Abraham Levi 雷祖善博士 (2011) Il 
bramino romano. Una storia di straordinaria fede ed abnegazione nell’India del milleseicento. Quadro 
storico, culturale e religioso a cura di Maria de Deus Beites Manso, Ph.D. e Joseph Abraham Levi, 
Ph.D. Joint work with Giovanni Battista Crispolti and Maria de Deus Beites Manso. Terni, Italy: Kion; 
Maria de Deus Beites Manso, and Joseph Abraham Levi 雷祖善博士 (2012) “Métodos Missionários a 
Confronto: Os sucessos do Padre António Vieira, S.J., (1608-1697) e do Padre Roberto De Nobili, S.J., 
(1577-1656). Afinidades/Divergências Continentais,” in Pescadores de Almas. Jesuítas no Ocidente e 
Oriente. Eds. Maria Cristina Bohn Martins, and Leny Caselli Anzai. São Leopoldo, RS, Brazil: Editora 
Unisions. 227-242.
43 Pre-Portuguese Brazil and its native population are known as Pre-Cabraline. Pedro Álvares Cabral (c. 
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(Londoño, 2019, 11), and whose historiography is represented by the works mentioned 
above—thus is not any longer applicable.
For centuries, Serafim Leite was hailed as one of the most important authors 
who studied the Society of Jesus in Brazil. One of the themes that Leite emphasized in 
his works was the special relationship between the Jesuits and the indigenous population 
whereby the latter were protected by the members of the Society of Jesus against the 
attacks of the colonizers:
Evangelization began a few years after Portuguese arrival in 
Brazil, though the first Portuguese archdiocese in the colony 
was erected in 1551. The early missionaries were the Jesuits 
who literally took at heart the plight of the native population: 
they strived to protect tribes, clans, and native nations against 
the constant abuses and enslavement efforts of the European 
settlers (Portuguese as well as colonizers/settlers from other 
parts of Europe). From north and the northeast to central and 
southern Brazil many missions were thus formed in aldeias 
(villages) whereby the native population was being converted 
to Catholicism and taught a trade in order to be self-sufficient.44
This is even more evident when the issue of the transatlantic slave trade is raised. 
Indeed, the issue of the Jesuits’ role in this heinous trade focuses on the members of the 
Society of Jesus as traffickers as well as protectors of the indigenous population (Leite).
A different approach to Brazilian literary criticism and historiography was taken 
by Alfredo Bosi whereby he explored the sermons of the Jesuits. Indeed, his “portrait of 
the country’s response to the pressures of colonial conformity offers a groundbreaking 
appraisal of Brazilian culture as it emerged from the tensions between imposed colonial 
control and the African and Amerindian cults—including Catholic-influenced ones—
that resisted it.”45
Even though Luiz Felipe de Alencastro mentioned the “identity mark” of the 
Society of Jesus in defending the indigenous population, he also underscored Jesuit 
presence in transatlantic slave trade (ALENCASTRO, 2000).
It intensified at the dawn of the 21st century with the work of Carlos Zeron, Linha 
de fé: a Companhia de Jesus e a escravidão no processo de formação da sociedade 
colonial (Brasil, séculos XVI e XVII) (ZERON, 2011), when the author opened the door 
for a moral debate. Indeed Zeron, by choosing not to dwell on the moral issues, focused 
on 16th and 17th century theological and judicial thinking. More specifically, Zeron 
44 Joseph Abraham Levi 雷祖善博士. “Religion and Thought in Brazil,” in Brazil. Eds. António Luciano 
de Andrade Tosta, and Eduardo F. Coutinho. Santa Barbara, CA: ABC-CLIO, 2016. 97-120. 104; Joseph 
Abraham Levi 雷祖善博士 “Brazil,” in Gender and Identity Around the World. vol. 1: Africa, the 
Americas, Asia, and Oceania. Ed. Chuck Stewart. Santa Barbara, CA: ABC-CLIO, 2021. 1: 211-235.
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compared the diatribes among European theologians in Coimbra, Évora, and Rome, 
from one side, and their counterparts hailing from Bahia and São Vicente on issues as 
slavery (African as well as indigenous to the Americas) which are analyzed within the 
context of the Portuguese colonial project for Brazil.
Hence, the interest for an interdisciplinary approach to Jesuit presence around 
the world, as in the case of Brazil, gave rise to new concepts “borrowed” from other 
areas, namely: Theology, Philosophy, Law, Linguistics, Psychology, Art History, and 
Anthropology, to name the most prominent fields of study and research.
Due to the differences in approach between the Portuguese and Brazilian 
Academy when it comes to analyzing the history of the Portuguese Empire, particularly 
regarding the epistemology and method to be used, the last two decades have reshaped 
the study to the history of Portuguese colonization.
The Brazilian Academy became more interested in its own colonial history, 
opening up to a wide-range of research topics within this timeframe. Hence, as for 
the Jesuit missions in Colonial Brazil (1500-1822), Brazilian scholars opted to focus 
on the evangelization and conversion of the pre-Cabraline indigenous population 
to Catholicism. Since the history of the native Brazilian peoples crosses over other 
academic fields, such as Anthropology, the discussion of the Jesuit missions in the 
context of intercultural relations gained predominance in Brazilian historiography. The 
missions of the Society of Jesus in Brazil then are studied within the context of the 
encounter between the European/Jesuit and the “other”/“the indigenous” population. 
There is also focus on how identities are (re)constructed from this contact, as well as the 
adaptation that the missionary and the autochthons population went through at various 
times during Colonial Brazil. For instance, quite a few Brazilian historians opted to 
concentrate on the Jesuit missions outside the major centers of power, such as Bahia and 
Rio de Janeiro and looked at Sergipe, Espírito Santo, or Grão Pará, and Maranhão thus 
contributing immensely to Brazilian colonial history.
Recent history: science, power, and spirituality
In Portugal, during the last decade of the 20th century, Jesuit historiography tends 
to concentrate on a more “secular” discourse, even when approaching texts written by 
Jesuits. This shift is due to the influence of European historiography hailing from other 
social sciences, such as those promoted by German jurist, philosopher, politician, and 
sociologist Max Weber (1864-1920), French sociologist David Émile Durkheim (1858-
1917), and French historian, literary critic, and philosopher Paul-Michel Foucault (1926-
84), but also by French historian Jean Delumeau (1923- ), British historian Charles R. 
Boxer (1904-2000), and others mentioned above. Indeed, academic exchanges among 
scholars from different parts of the world have helped in this shift and in the choice of 
the geographical area to analyze.
The establishment of the Portuguese Comissão Nacional Para as Comemorações 
dos Descobrimentos Portugueses (National Commission for the Commemoration of the 
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Portuguese Discoveries, 1986-2002) and the creation of master’s and doctoral programs 
on the Portuguese Expansion increased the interest in academic research on the Society 
of Jesus and its missions overseas. Undoubtedly, the Jesuits were part of the process of 
globalization started by the Portuguese in the 15th century, settling in many parts of the 
East, as in Macau and Mainland China.46
Alumni of the College of Saint Paul in Goa and the College of Saint Paul in 
Macau, the Jesuit missionaries departed for the missions to Japan, Tonkin, Tidore 
(city, island, and archipelago in the Maluku Islands), China, Ternate, Zion, Ambon 
Island (Maluku Islands), Malacca, Bago (city in present-day Myanmar), Cambodia, 
Solor Island (present-day Indonesia), Cochinchina,47 Makassar, Bengal, Bisnegar 
(Vijayanagara Empire, 1336-1646), Maduré, the Pearl Fishery Coast of southern 
India (along the Coromandel Coast, from Tuticorin to Comorin), Ceylon (present-day 
Sri Lanka), the Kingdom of Travancore (1500-1949), Malabar, Goa, Salsette Island 
(in North Mumbai), Lahore, Diu, Ethiopia, or Munhumutapa (Kingdom of Mutapa, 
1430-1760). Jesuit missionaries were also present in many other parts of Africa and the 
Americas. Obviously, it will be impossible to list them all here.
Besides stressing the fact that the Jesuits were a conduit of the Portuguese 
Crown and/or of the Church, some scholars also highlighted the socio-cultural or 
personal context of their life and work, particularly how they related with the powers-
that-be as well as other religious orders.
Portuguese historian João Paulo Oliveira e Costa (1962- ), in his doctoral 
dissertation O Cristianismo no Japão e o Episcopado de D. Luís Cerqueira (Christianity 
in Japan and the Bishopric of DomLuís Cerqueira),48 analyzed the Jesuit mission in one 
of the most distant places of the Portuguese Empire: Japan. Francis Xavier was among 
the first Europeans and Jesuit missionaries to set foot in Kagoshima, Japan. Xavier is a 
milestone for the beginning of modern missionary activities in Asia and the rest of the 
world. Jesuit presence in Japan exceeded the expectations set by the Jesuits. During 
their presence in the territory (1549-1632), they helped Portugal establish trade ties with 
Japan while at the same time benefitting financially from this flow of merchandise and 
cash in order to assist their missions. After a time of prosperity, Catholicism was banned 
(1632). Among the many factors that contributed to the demise of Catholicism in the 
land of the rising sun are the internal rivalries within the Society of Jesus and the social 
changes that Christianity had introduced in Japanese society, as the works by Lúcio 
Manuel Rocha de Sousa have clearly demonstrated.49
46 “Os Jesuítas e a ideia de Portugal”, Revista Oceanos, nº 12, Comissão Nacional paras as Comemorações 
dos Descobrimentos Portugueses (Lisboa, 1992).
47 Cochinchina is a geographical region that embraces most of the southern area of present-day Vietnam. 
Cochinchina was a French colony from 1862 to 1954. Following independence from France, Cochinchina 
united with southern Annam. Annam was a French protectorate (1883-1945; 1945-1948).
48 João Paulo Costa. O Cristianismo no Japão e o Episcopado de D. Luís Cerqueira. Lisboa: Universidade 
Nova de Lisboa, 1998. Armando Martins Janeira.O impacto português sobre a civilização japonesa. 
Lisboa, 1970, or, more recently, theses/dissertations focusing on how the missionaries saw Japan and 
other regions of the Far East.
49 See Japão e os Portugueses (1580-1614): Religião, Política e comércio, Ph.D. Dissertativo, Universidade 
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As for the China Mission, success is not measured by the small number of 
converts to Catholicism, but rather by the men that opened China to the West using 
science and the knowledge of Chinese language in order to be accepted by the Royal 
Court in Beijing. Father Matteo Ricci, S.J., (1552-1610) and Father Michele Ruggieri, 
S.J., (1543-1607), as highlighted by Joseph Abraham Levi 雷祖善博士, are two major 
figures of the Jesuit mission in China.50 Ricci was a renowned mathematician and 
astronomer. In 1584, Father Michele Ruggieri, S.J, wrote in Chinese characters, a dialog 
between a European and a Chinese on the true God and the true religion (Tianzhu shilu, 
The True Meaning of the Lord of Heaven).51
Isabel Pina also worked on the Jesuit missions in China.52 Obviously, there are 
many more publications on the Jesuits in Asia, particularly in China. Besides these two 
works, worth mentioning is the 2009 publication by Rui Manuel Loureiro.53 Additionally, 
Manuel Teixeira and Benjamim Videira Pires also wrote on this topic.
Another important name is the Portuguese Tomas Pereira, S.J., (1645-1708), who 
informally directed the Beijing Observatory at the Imperial Court and was known as the 
“Priest of the Court” (Pereira, Barreto, Gomes and Correia, 2011). A look at the archives 
of the Jesuit colleges in the East will shed some light on the missions, the subjects taught, 
and their willingness to adapt and accommodate to local customs and mores.54
Jesuit missions along the West Coast of Africa were different from their 
counterparts in Brazil and the East. The Portuguese Nuno da Silva Gonçalves, S.J., (1958- 
), in his dissertation Os Jesuítas e a missão de Cabo Verde (1604-1642),55 highlighted 
do Porto, 2007. This author had access to Japanese and other sources; hence, he was able to perform a 
more exhaustive investigation of Jesuit presence in Japan and its ties to Macau.
50 See the following works by Joseph Abraham Levi 雷祖善博士 (2014a) “The Ricci-Ruggieri Dicionário 
Europeu-Chinês: Linguistic and Philological Notes on Some Portuguese and Italian Entries,” in Studies in 
Chinese and Sino-Tibetan Linguistics: Dialect, Phonology, Transcription and Text 漢語與漢藏語研究：
方言、音韻與文獻. Eds. Richard VanNess Simmons, and Newell Ann Van Auken. Taipei: Academia 
Sinica. 343-366; (2001) “Sino-Lusitanian Religious Contacts and Scholarly Rewards: Father Matteo 
Ricci, S.J., (1552-1610), and the Dicionário Português-Chinês, (c. 1583-1588). The First European-
Chinese Dictionary.” Portuguese Studies Review 9 1-2: 334-371; (1998) O Dicionário Português-Chinês 
de Padre Matteo Ricci, S.J. (1552-1610). Uma abordagem histórico-linguística. New Orleans: UP of the 
South.
51 Horácio de Araújo wrote his Ph.D. Dissertation on the Jesuits in the Chinese Empire: The First Century 
(1582-1680), later published in Macau: Os Jesuítas no Império da China: o primeiro século (1582-1680.
Macau: IPOR, 2000.
52 Isabel Pina (2008) Os Jesuítas em Nanquim (1599-1633). Lisboa: Centro Científico e Cultural de Macau.
53 Rui Manuel Loureiro (2009) Nas partes da China. Lisbon: Centro Científico e Cultural de Macau.
54 For a better understanding of the issue, see Maria de Deus Manso, and Leonor Diaz de Seabra, “Ensino 
e Missão Jesuíta no Oriente,” Culturas e Sociabilidades Atlânticas, Suely Almeida, Marília Ribeiro and 
Gian Silva, eds., (Recife: UFPR, UFRPE e Universidade de Pernambuco, 2012), pp. 83-130; Maria de 
Deus Beites Manso and Leonor Diaz Seabra. “Jesuit Schools and Missions in the Orient”. Permanent 
Transit. Discourses and Maps The Intercultural Experience, Clara Sarmento, Sara Brusaca e Silvia 
Sousa (ed.). (Newcastle–upon-Tyne: Cambridge Scholars Publishing, 2012), pp. 177-210.
55 Università Gregoriana, Roma, 1995. Subsequently published as: Os jesuítas e a missão de Cabo Verde 
(1604-1642, Lisboa: Brotéria, 1996.
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the short life and the complexity of the Jesuit missions in Africa (Archipelago of Cape 
Verde, embracing a vast area with ten islands).
Africa is a continent, not a country, as everybody knows. Hence, it covers 
vast areas with very heterogeneous ethnic and racial groups. The first four centuries 
of Portuguese presence in West Africa were characterized by a reduced number of 
Catholic missionaries as well as constant conflicts with the Portuguese Crown, Rome, 
and the local populations. Most of West Africa—from Morocco down to present-day 
Cameroon—boasts a strong Muslim or Islamized presence. This, coupled with poor 
coordination between missionaries and the Crown/Rome, as well as Jesuit involvement 
in local business and their close ties with the local rulers and their wealth, as in the case 
of Angola, or the controversy with the Spanish Capuchins in the Congo, contributed to 
the ultimate demise or failure of Catholic missions in the area.56
As a way of concluding this concise overview to different missionary and 
cultural approaches, I would like to mention the case of Portugal. Portuguese historian 
José Pedro de Matos Paiva (1960- ) and the Spanish historian Federico Palomo del 
Barrio (1968- ) studied the internal missions, with a special emphasis on micro-
history,57 as in the case of Évora and other small Portuguese towns. Jesuit missionary 
activities in rural communities, such as preaching, indoctrination, conflict resolutions, 
confessions, dissemination of images, texts, and other documents, guaranteed the 
effectiveness of missionary activity as they transmitted a model of life and spirituality. 
The Jesuits thus ensured that everyone led a “Christian life;” any deviation from it 
was subject to disciplinary actions.58 In a sense, as Italian historian Giuseppe Marcocci 
56 For a perspective on Jesuit presence in Africa, see Joseph Abraham Levi, “A missionação em África nos 
séculos XVI-XVII,” Revista Lusófona de Ciência das Religiões, 7, n.º 13/14 (2008) [2009], pp. 439-
462. Joseph Abraham Levi. “Missionação em terras africanas, de Cabo Verde a Moçambique: o legado 
sócio-religioso de S. Francisco Xavier”, Brotéria. Cristianismo e Cultura — S. Francisco Xavier. No V 
Centenário do seu Nascimento. Cristina Osswald (ed.), (Braga: Oficinas Gráficas de Barbosa & Xavier, 
2006), pp. 525-545; Joseph Abraham Levi. “Portuguese and Other European Missionaries in Africa. A 
Look at Their Linguistic Production and Attitudes”, Quot homines tot artes: New Studies in Missionary 
Linguistics. Special Issue of Historiographia Linguistica. Eds. Otto Zwartjes, and E.F.K. Koerner. vol. 
36. Nº 2/3. (Amsterdam: John Benjamins), 2009, pp. 365-394. Carlos Almeida, “A Companhia de Jesus 
em Cabo Verde (1604-1642),” Povos e Culturas, nº 4 (Lisboa,1998), pp. 535-573; Carlos Almeida. “A 
primeira missão da Companhia de Jesus no reino do Congo (1548-1555)”, D. João III e o Império - Actas 
do Colóquio Internacional comemorativo do seu nascimento, (Lisboa: CHAM-CEPCEP, 2004), pp 865-
888. José Augusto Duarte Leitão, “A missão do Pe Baltasar Barreira no Reino de Angola (1580-1592)”, 
Lusitânia Sacra, 2.ª série, nº 5 (Lisboa, 1993), pp. 43-91. Eusébio André Pedro. A Missionação Jesuíta 
em Moçambique. As Relações com a Sociedade e com o Poder Político em Tete, 1941-20. M.A. Thesis, 
Universidade do Porto, 2013. For a general overview, please see Maria de Deus Manso.História da 
Companhia de Jesus em Portugal. Lisboa: Parsifal, 2016.
57 Paiva also deals with macro-history when he gives information on the complexity of people’s lives 
in the Kingdom, and where he compares missions in different geographical areas of the Portuguese 
Empire: Baluartes da fé e da disciplina: o enlace entre a Inquisição e os bispos em Portugal (1536-
1750). Coimbra: Imprensa da Universidade de Coimbra, 2011.
58 The book Baluartes da fé e da disciplina: o enlace entre a Inquisição e os bispos em Portugal (1536-
1750) focuses on the political, institutional, social, and cultural processes of Modern Portugal. It discusses 
the ties between the Portuguese Inquisition and the Portuguese bishops (1536-1750). Paiva shows how 
the Portuguese bishops and the agents of the Portuguese Inquisition were instrumental in defending the 
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(2004) ascertained, the Portuguese Jesuits observed the “model of faith defended by 
the Inquisition” with which they collaborated, particularly during the second half of the 
17th century. That does not invalidate the fact that, as mentioned above, there were also 
Jesuits who spoke against and were persecuted by the Inquisition. Both the “Inquisition 
and the pastoral visitations supported the “preponderance” of the Church over society” 
(Po-Chia Hsia, 2007, p. 31). This is the model of Church that emerged from the Council 
of Trent (1545-63) (Châtellier, 1995). The Jesuits devised a plan of attack against 
Protestantism and all heresies while modernizing evangelization (Carvalho, 1969).
One of the main concerns of D. João III (r. 1521-57) was the Portuguese 
educational system. With the goal of following the humanistic ideals of the time, and 
with an eye on separating primary and secondary education from higher education 
(Corrêa Monteiro. 1991, p. 74). Hence, D. João III bestowed upon the Jesuits the task 
of reforming the entire Portuguese educational system, thus making it more in tune 
with the needs of a nation then extending from Europe and Africa to Asia and Brazil. 
Over time though, in the wake of the many anti-Jesuit sentiments (in Portugal as well as 
abroad), the idea that the backwardness of the Portuguese educational system was due to 
the presence/influence of the Society of Jesus gained ground.59 Jesuit schools, colleges, 
and universities were thus seen as isolated and backward towers of knowledge.
In the 1950s, Portuguese poet and writer Rómulo de Carvalho—whose 
pseudonym was António Gedeão (1906-97)—composed a history of science in Portugal. 
His study shed light on the Portuguese educational system, particularly on how sciences 
were taught in the country.
More recently, though, researchers have ascertained that the educational system 
devised by the Jesuits was not entirely different from the one employed in the rest of 
Europe. Today it is common knowledge that many Jesuits were aware of and used the 
(latest) science of the moment. One of the most notable Jesuits who attended the College 
of Arts, in Coimbra, between 1555 and 1560, was the German Christopher Clavius 
(1538-1612), today hailed as one of the most important astronomers of all times, as 
Copernicus and Galileo (Baldini, 2013).
Catholic faith in Counterreformation Portugal. See Universidade Católica Portuguesa, and Carlos A. 
Moreira Azevedo, História Religiosa de Portugal, Lisbon: Círculo de Leitores, 2000-2002, pp. 250-255. 
Frederico Palomo. Fazer dos campos escolas excelentes: os jesuítas de Évora e as missões do interior em 
Portugal: 1551-1630. Lisboa: Fundação Calouste Gulbenkian: Fundação para a Ciência e a Tecnologia, 
2003. Frederico Palomo A Contra-Reforma em Portugal 1540-1700. Lisboa: Livros Horizonte, 2006. 
Frederico Palomo, “Homens enviados do Céu. Les ‘formes de présentation’ des missionnaires de l’intérieur 
(Portugal, 16e-17e siècles)”, Missions Religieuses Modernes, Pierre-Antoine Fabre, and Bernard Vicent, 
eds. , (Rome: Ecole Français de Rome, 2007), pp. 287-376. Frederico Palomo, “Una bibliografía imperfecta 
o el análisis fragmentario a treinta años de estudios sobre historia religiosa de la península Ibérica en los 
siglos XVI-XVIII,” Lusitania Sacra, 2ª série, n º 21 (Lisboa, 2009), pp. 173-255.
59 In 1925, Francisco Rodrigues, S.J., wrote the opposite in Os Jesuits Portuguese e astrónomos na China: 
1583 – 1805, recently published in Macau by the Instituto Cultural de Macau, 1990. Nevertheles, only 
recently, the centuries-old idea that the Jesuits did not teach holistically began to be questioned.
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Between 1590 and 1759, the College of Santo Antão-o-Novo, in Lisbon, offered 
Aula da Esfera (Course on the Sphere): it was a class of Mathematics taught by an elite 
group of Jesuit foreigner teachers.60
Despite the Aristotelian matrix of their teaching, the Jesuits were not immune to 
the winds of change brought by the Scientific Revolution (1543) as well as the knowledge 
gained through contacts with other cultures and civilizations around the world. Many 
Jesuits were responsible for the introduction of scientific modernity, for example the use 
of the Galilean telescope in Portugal and its use in the East (Leitão, 2001). Again, this is 
proof of their scientific acumen as well as their constant updating to the latest scientific 
innovations and discoveries. Indeed, it was through science that the Jesuits began their 
missions, as in the case of China. It was their knowledge in this field that allowed them 
to remain in China.
As of late, studies on the expulsion of the Society of Jesus from Portugal have 
increased. Generally speaking, the Portuguese journal Revista Brotéria publishes 
research on the Jesuits. In 2009, the Brotéria commemorated the 250 years of the 
ban with a special issue. Jesuits, as well as lay scholars from around the world joined 
together to contribute with their research. Yet, there were also topics on anti-Jesuit 
sentiments, Jesuit presence in education, Father Gabriele Malagrida (1689-1761), and 
the Jesuit exile in the Papal States, among others. In other words, the Portuguese journal 
featured a diversified array of reflections on the major events that culminated in the 1759 
banishment.61 In Portugal, today as in the past, the subject continues to be studied by 
both Jesuits and non-Jesuit scholars. It appears that most scholars are concerned with the 
“restitution of historical truth.” The consensus is not to let the golden period of the Jesuit 
Order in Portugal and its Empire be forgotten.62 Besides this journal, worth mentioning 
is the 2017 doctoral dissertation of Father António Júlio de Faria Limpo Trigueiros, S.J., 
(1966- ), Os Jesuítas exilados nos Estados Pontifícios no período Pombalino.63
60 Henrique Leitão, ed., Estrelas de Papel. Livros de Astronomia dos séculos XIV a XVI, Lisboa: Biblioteca 
Nacional de Portugal, 2008. Luís de Albuquerque.A ‘Aula da Esfera’ do Colégio de Santo Antão no século 
XVII. Coimbra: Junta de Investigação do Ultramar, 1972. As for the theme of the Jesuits vs. science, see: 
Carlos Fiolhais, and José Eduardo Franco, “Os Jesuítas em Portugal e a ciência: Continuidades e ruturas 
(Séculos XVI-XVIII),” Brotéria, nº 183 (Lisboa, 2016), pp. 9-28; Carlos Fiolhais. História da Ciência 
em Portugal. Lisboa: Arranha Céus, 2013. Henrique Leitão, “Galileo’s Telescopic Observations in 
Portugal,” José Montesinos, and Carlos Solís, eds., Eurosymposium Galileo 2001, (Orotava: Fundación 
Canaria Orotava de la Historia de la Ciencia, 2001), pp. 903-913.
61 Brotéria. Cristianismo e Cultura, A expulsão dos jesuítas, 250 anos, 1759-2009. Nº 2/3, vol. 169, 
(Lisboa: 2009).
62 In 2014, Brotéria dedicated another issue to the Society of Jesus: 1814 -2014: Bi-centenário da 
Restauração da Companhia de Jesus, Nº 5/7, vol. 179, 2014. Just like its antecedents, this work features 
articles from lay and religious scholars alike. In 2014, António Vieira’s letters (30 volumes) were 
published in Lisbon by the Círculo de Leitores. The Revista Lusitania Sacra has also published quite a 
few articles on the Society of Jesus.
63 Doctorate in History, concentration: Modern History, Universidade de Lisboa, Faculdade de Letras. I 
wonder if the Society of Jesus is, yet again, returning to a time when its historic importance, until the 
18th century, was mainly written by Jesuits as Francisco Rodrigues, S.J., História da Companhia de 
Jesus na Assistência de Portugal.4 vols. and 7 tomes, Porto: Livraria Apostolado da Imprensa, 1931-
1950. Francisco Rodrigues. S.J., A Companhia de Jesus em Portugal e nas Missões, Esboço Histórico-
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Future perspectives
The Society of Jesus was one of the institutions that left a deep mark in 
Portuguese society in the 16th and 18th centuries. This is reflected in the continued 
interest that scholars have in Jesuit-related topics. Hence, I believe that research on the 
Jesuits in Portugal and the Portuguese Empire will continue for years to come.
Obviously, there will be different interpretations and approaches. Yet, I believe 
that three approaches will eventually cross paths, namely studies on the Order itself, 
the educational system (schools, colleges, and universities), and the Jesuit as colonizer 
vis-à-vis the colonized. The latter perhaps still searching for their own identity (as in the 
case of Christian groups whose ancestral fathers were evangelized by the Jesuits, e.g., 
the “Portuguese of Malacca”).
As stated above, Jesuit missions are a preferred research topic among scholars 
worldwide. By studying this period of Portuguese and Church history, which had 
implications across the world, perhaps it will also contribute to a strong analysis and 
debate, which should provide a different approach to these issues and an effective 
change of paradigm leading readers to reflect upon some of the problems that society 
is facing today, as the problem of religious intolerance, discrimination, and anti-
migrations. The era in which the Society of Jesus was created was a time of religious 
intolerance. Interestingly enough, to my knowledge, currently there is no research that 
would allow us to understand and compare the Jesuit missions against the Protestant 
missions in and outside Europe after the extinction of the Order. It is also important to 
know how the indigenous populations reacted to the expulsion of the Jesuits from their 
lands and how this affected their daily life. Jesuit documents left after the expulsion 
from Portuguese colonies and territories are also significant because their missionary 
work and its memory were undoubtedly incorporated into the new nations that were 
born with the independence. It is a “great” past that belongs to Portugal as well as to the 
countries that are part of the CPLP (Community of Portuguese Language Countries).64A 
past that has to be studied and valued within the framework of encounters of cultures 
and cultural interactions, which carried cultures, knowledge, and wealth hailing from 
all parts of the world.
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